
Moses and Our Temple Blessings
“If they had been sanctified and holy, the children of Israel would not have travelled one year with Moses before they would

have received their endowments and the Melchizedek Priesthood. But they could not receive them, and never did. Moses left them,
and they did not receive the fulness of that Priesthood. . . .  The Lord told Moses that he would show himself to the people; but they
begged Moses to plead with the Lord not to do so” (Brigham Young, Sermon, 29 Nov. 1859, Journal of Discourses, 6: 100–1).

N
o other Prophet is known to
have gathered more individu-
als together on one occasion

in order to approach God’s presence
than did Moses at an altar of sacrifice
at Mount Sinai. This was the moment
that the haunting question would
harken back to when asked  over and
over again, generation after genera-
tion: “Who shall ascend into the hill
of the LORD?” (Ps. 24: 3). Those
attending this assemblage were par-
ticularly unprepared for what the
Prophet hoped would be bestowed.
The ultimate purpose of such occa-
sions are designed by God to grant
His greatest blessings, which are the
greatest hopes of great Prophets.
However, very rarely are such aspira-
tions grantable. Moses underesti-
mated the carnal pull of Israel’s four
hundred years of ease of living in
Egypt: it proved too challenging an
addiction for them to forsake in nine-
ty days (Ex. 16: 3; Num. 11: 5–6).
Five times before Sinai they chose
those desires notwithstanding their
deliverance from bondage. And at
Sinai they chose the Prophet as the
only Prophet; they chose a false rest
rather the joy and love of God’s face.
As Joseph Smith explained what fired
Moses’ soul, he, with all his heart,
gathered at least a million of Israel to
Mount Sinai “to bring them into the
presence of God”(Sermon, Before 8
Aug. 1839, Words of Joseph Smith).
But they were not ready for such an
invitation, let alone such a responsi-
bility. Only a few merited the bless-
ings hoped for by Moses (Ex 24:9ff).

Before the end of that first year of
being led out of bondage by the visi-
ble, indisputable power of God, the
adult generation of Israel rejected
God four more times after their fail-
ure at Sinai. That tenth rejection was
marked the “Day of Provocation”
spoken of in the scriptures. On that
day, the Lord passed his final judg-

ment on that generation when He pro-
nounced this ultimate curse: “I
[sware] in my wrath that they [shall] 
not enter into my rest” (JST Exodus
34: 1–2; Psalms 95:11 [1–11]; Num-
bers 14:11–39 [13: 1–14: 45]; Jacob
1: 7–8; Alma 12: 33–13: 29; 16:
15–17; 60: 13; 3 Nephi 27: 19–21a;
Hebrews 3–4 [JST Heb. 4: 4–5];
Moroni 7: 3; D&C 19: 9; 84: 19–25;
121: 32; ).  “Your carcasses shall fall
in this wilderness; . . . your little
ones, which ye said should be a prey,
them will I bring in [to the land of
promise], and they shall know the
land which ye despised” (Numbers
14: 29, 31).

The true land of wilderness which
they were in was not the wilderness
of Sinai (Exodus 19:1), but the wild-
erness of not being in the presence of
God. In modern times, the invitation
has again been extended to all of
Israel: “Draw near unto me and I will
draw near unto you; seek me dili-
gently and ye shall find me; ask, and
ye shall receive; knock, and it shall
be opened unto you. Whatsoever ye
ask the Father in my name it shall be
given unto you, that is expedient for
you; . . . Behold, that which you hear
is as the voice of one crying in the
wilderness—in the wilderness, be-
cause you cannot see him—my voice,
because my voice is Spirit; my Spirit
is truth; truth abideth and hath no
end; and if it be in you it shall a-
bound. And if your eye be single to
my glory, your whole bodies shall be
filled with light, and there shall be no
darkness in you; and that body which
is filled with light comprehendeth all
things. Therefore, sanctify yourselves
that your minds become single to
God, and the days will come that you
shall see him; for he will unveil his
face unto you, and it shall be in his
own time, and in his own way, and
according to his own will. Remember
the great and last promise which I

have made unto you” (D&C 88:
63–69a).

Likewise ancient Israel was also
invited to follow this revealed pattern
for endowment:  “Now this Moses
plainly taught to the children of Israel
in the wilderness, and sought dili-
gently to sanctify his people that they
might behold the face of God; But
they hardened their hearts and could
not endure his presence; therefore,
the Lord in his wrath, for his anger
was kindled against them, swore that
they should not enter into his rest
while in the wilderness, which rest is
the fulness of his glory” (D&C 84:
23–24). And the infant Church of the
Latter-days was invited to follow the
same pattern for revelation when the
call to prepare for endowment in the
Solemn Assembly that would occur
in the Kirtland Temple was made by
the Lord in the following words “Tar-
ry ye, tarry ye in this place, and call a
solemn assembly, even of those who
are the first laborers in this last king-
dom. . . . And I give unto you, who
are the first laborers in this last king-
dom, a commandment that you as-
semble yourselves together, and orga-
nize yourselves, and prepare your-
selves, and sanctify yourselves; yea,
purify your hearts, and cleanse your
hands and your feet before me, that I
may make you clean;  That I may tes-
tify unto your Father, and your God,
and my God, that you are clean from
the blood of this wicked generation;
that I may fulfil this promise, this
great and last promise, which I have
made unto you, when I will” (D&C
88: 70, 74–75). The Lord gave them
40 specific instructions on how to
prepare for that “great and last pro-
mise” of endowment. Three days
after the fulfillment of these prom-
ises, Moses made his appearance in
the Kirtland Temple, so such bless-
ings could be extended throughout
the earth (D&C 110: 7–11)



The Temple Aspects of Moses’ Gathering of Israel

• The Prophet Joseph Smith confirmed that the “Great and
Last Promise” was fulfilled in the bestowal of the Kirt-
land Temple Endowment. In his diary entry summariz-
ing the first two night-and early-morning-long sessions
of Endowment over which he presided, his words report
that: “The brethren continued exhorting, prophesying,
and speaking in tongues. . . . The Savior made His
appearance to some, while angels ministered to others,
and it was a Pentecost and an endowment indeed, long
to be remembered, . . . for the sound shall go forth from
this place into all the world, and the occurrences of this
day shall be handed down upon the pages of sacred
history, to all generations; as the day of Pentecost, so
shall this day be numbered and celebrated as a year of
jubilee, and time of rejoicing to the Saints of the Most
High God” (History of the Church, 2: 432–33). Joseph’s
prophecy to the Quorum of the Twelve a few months
before, was indeed fulfilled: “I feel disposed to speak a
few words more to you, my brethren, concerning the
endowment: All who are prepared, and are sufficiently
pure to abide the presence of the Savior will see Him in
the solemn assembly” (History of the Church, 2: 310).

• If the Lord had given to Joseph Smith revelation about
the Endowment sufficient to see the promises fulfilled as
shown above, then why the need for Moses to appear?

• If the basic ordinances of washing, anointing, and
washing of feet had been introduced sufficiently that
such profound and glorious mention might be made of it
by our Savior in accepting that house, why, I say, the
appearance of Moses? Consider the following bullets:

• The latter-day Moses, Joseph Smith (D&C 28: 2), led
modern Israel from the bondage of “their enemies” in
New York state to Kirtland, Ohio, where they were to
receive the “Law” and also be “endowed with power on
high” (D&C 38: 32). They received that “Law” within
days of arriving in Sinai-Kirtland. But the promise of
endowment was in stages and spread across five years:
• (1) The introduction of the “Melchizedek” Priesthood

(in June 1831 as anticipated in D&C 44 and taught by
the Lord to Joseph Smith in JST Genesis 9 and 14);

• (2) The bestowal of the power to seal up unto eternal
life (in October 1831; Cf. D&C 68: 12); 

• (3) Visions of the glories of the Kingdoms of God that
Joseph and Sidney paved the way for the Saints to
receive when they, too, were worthy (D&C 76: 5–10,
114–118);

• (4) The reality of the call of the 144,000 High Priests
in the last days (D&C 77: 11) to gather as many as
will come to the general assembly and Church of the
Firstborn (that is, the City of Enoch, JST Genesis 14;
Moses 7: 27);

• (5) The 144,000 receiving the granting of power
promised in the “oath and covenant of the priesthood”
at the temple of the New Jerusalem according to the
pattern of ordinances of the Melchizedek Priesthood
as Moses also had been endowed upon a mount for

which we have no name (Joseph Smith, Sermon, 1
May 1842, Words of Joseph Smith; Moses 1–8; JST
Genesis; and, Abraham Fac. 2, No. 3) and which he
administered after the order of Jethro and by the
command of God to give to the seventy four elders
(Exodus 24:9); in the meantime, because of the failure
of Israel at Sinai, he oversaw the first introduction of
temple ordinances after the lesser (“Aaronic”) order of
the priesthood (D&C 13; 68: 13–21; 84: 18–28) which
both he and John the Baptist conferred the keys of
which upon Peter, James, and John on the Mount of
Transfiguration (JST Matthew 17: 3–5 [1–14]; JST
Mark 9: 1–6);

• (6) The Solemn Assembly; the washing, the anointing,
and washing of feet ordinances; and the “Great and
Last Promise” (D&C 88, December 1832);

• (7) The appearance of God the Father and Jesus Christ
to members of the School of the Prophets, 18 Mar.
1833 (History of the Church, 1:334–5);

• (8) Trials of faith such as missionary service, unity in
the service of God, building the Houses of the Lord,
and Zion’s Camp, were to prove the Elders were
worthy to receive their promised blessings (D&C 94,
95, 97, 101, 103, 105, 108);

• (9) All leading to the appointment of specific persons
selected by revelation to be “endowed with power
from on high” (D&C 105: 33–37);

• (10) The patriarchal order of Adam did succeed in
gathering the righteous of early locales of the righ-
teous who obtained the presence of the Lord (D&C
107: 39–57); and,

• (11) From November 1835 to March 1836, each
quorum of the priesthood, after reconciling over past
differences, received their washings and anointings in
preparation of their endowment

• (12) Resulting in the glorious Endowment sessions of
28–29 March, and 29–30 March 1836.

• So why should Moses have to appear? 
• Later events clearly showed  that many lacked the deep

preparation that should precede receiving the blessings
of the temple. Knowing this before hand, the Lord
withheld from them for another eight years the ordi-
nances of the Endowment that Moses was the last of the
Old Testament prophets who administered them in their
fulness. As Elder George A. Smith taught that despite all
the sacrifices made during this period, the Saints re-
ceived as full an endowment as they were then spiritu-
ally prepared to receive (JD, 2: 214–17).

• Little wonder then that Moses was assigned to bestow
the keys of the gathering of Israel to Joseph Smith in the
Kirtland Temple on 3 April1836. As Joseph taught in
1843 that “the [main] object of gathering . . . the people
of God in any age of the world, was . . . to build unto the
Lord an house whereby He could [1] reveal unto His
people the ordinances of His house, [2] [the] glories of
His kingdom, and [3] teach the people the way of salva-



tion” (Sermon, 11 June 1843, W. Woodruff account).
• This is precisely what Moses tried to do when he gather-

ed Israel from Egyptian bondage and assembled them at
the foot of Sinai to offer sacrifice unto the Lord: he
sought to introduce them to the Holy Order of the Priest-
hood (JST Exodus 34: 1–2). Though Israel refused that
endowment, they did receive a glorious order of the
priesthood suited to their level of faith.

• It is instructive to examine further the details of the
preparations the Lord and Moses made leading up to the
Sinaic covenant and the introduction of the Aaronic
Order of Temple Blessings:

• Perhaps if we classify the records of Moses according to
a temple perspective, we can better understand the
totality not only of his accomplishment in securing for
Israel temple blessings they might otherwise not have
received, but also the magnitude of Moses’ intent that
would await another millennium-and-a-half later before
the Savior, the Second Moses, restored the fulness of
what Moses was unable to bestow on Israel at Sinai.
Consider each of these subtitles to the five books of
Moses as you consider the role he played in restoring the
keys of temple endowment blessings to the Prophet
Joseph Smith in the Kirtland Temple:

• Genesis The Endowment of Moses on an Un-
named Mountain 

• Exodus The Incomplete Endowment of Israel at
Sinai and the Establishment of the Taber-
nacle (portable temple) in the Wilderness

• Leviticus The Aaronic Order of the Endowment

Services of the Tabernacle

• Numbers Ten Tests in the Priesthood and the Curse

of Not Entering the “Rest of the Lord”

• Deuteronomy The Law of God Enjoined on the Second

Generation

• Also, consider from a larger perspective the four phases
of Moses’ ministry:

1. Birth and Education in Egypt (Moses’ first forty
years)

2. Endowment from on high on Mountain Tops (His
second forty years)
a. Initiation at the Burning Bush (Exodus 3)
b. Endowment on an Unnamed Mountain (age 80;

Moses 1–8, the whole Book of Genesis)

3. Seeking an Endowment for Israel at Sinai and their
Rejection of the Higher Law (age 80)

4. Preparing the Second Generation for Entering a Lower
Level of “Rest” in the Promised Land (at the end of
the third forty years; age 120)

Now consider key promises and concepts before Moses,
during his ministry, and his legacy of temple ordinances
until the coming of the Savior in the meridian of time:

• Moses (JST Genesis 50: 29; Exodus 3 [at age 40];
Moses 1–5 [when Moses, at age 80, received his
endowment on an unnamed mount {see History of the

Church <HC>, 4: 608}]; at age 80 after leading Israel
out of Egypt to

• Mount Sinai where he reported to and was given
commandments to reveal to the general assembly of
Israel) so Israel could offer

• sacrifice, sanctify themselves, and then in solemn
assembly become

• holy, come into the

• presence of God, and obtain His rest (Exodus 19–24;
Deuteronomy 4–6), 

• but its fulness they rejected  and were offered the
glorious yet Lesser Priesthood (Numbers 13–14
[especially 14: 11, 22, and 28]; Psalms 95; Hebrews
4–5; Jacob 1: 7–8; Alma 12: 34–37, 13: 6, 13, 16, 29
[Alma 12–13]; Moroni 7: 3!, D&C 19: 9!, 84: 24!
[19–25]),— 

• They had been offered the opportunity to become a
Kingdom of Priests [Exodus 19: 6; cf. Revelation 1:
5–6, 5: 10] but rejected that; the priesthood was
withdrawn from 11 of the 12 tribes so only the tribe of
Levi had right to the priesthood, 

• And thus priests only received their Washing and
Anointing (Exodus 28–30; Leviticus 8; Psalms 133;
cf. Acts 10: 38; Titus 3: 5; 3 Nephi 9: 15–20; 27: 5);

• Yet they managed the Law (Romans 9:4; Exodus 16:
4; 24: 12; Deuteronomy 1: 5; 4: 1–45; JST Matt. 9: 19;
3 Nephi 15: 5);

• In the Law, concepts foreshadowing the restoration of
the higher order, remained, such as:

• Some failed to Tarry (Exodus 24: 19 [24: 1–31:
18]; Luke 24: 36, 49 [36–49; cf. John 20: 19–23];
Acts 1: 4–5);

• Promise of the Father (Luke 24: 49; Acts 1: 4; 2:
33, 39; cf. D&C 88: 3–5, 69a, 75);

• Pattern (Exodus 25: 8–9);

• Solemn Assembly (Leviticus 23: 36; Numbers 29:
35; Deuteronomy 16: 8; 2 Chronicles 7: 9 [Note
that the dedication and solemn assembly were two
separate events]; Joel 2: 15–17 [whole chapter],
cf. Joseph Smith–History 1: 41);

• Endow (in O.T) is to pay or obtain a gift by
exchange, Endue in the O.T. applies to receiver of
a gift or knowledge; only in Luke 24: 49 does the
word come from a Greek verb which means clothe
or invest (Gen. 30: 20; 2 Chr. 2: 12; Luke 24: 49);

• Temple (1 Samuel 1: 9 though the use of the word
temple in this verse is probably retrospective, yet
the term is clearly used synonymously for the
portable structure called the Tabernacle of the
Congregation, Exodus 25: 9);

• Although the distinction is not always maintained
in the KJV of the Old Testament, the Holy Place
and Most Holy Place are distinct precincts within



the Tabernacle/Temple (Exodus 26: 33–34; 28:
29, 43; Psalms 24; Hebrews 9–10).

• So what happened to the Melchizedek Priesthood after
Moses was translated?  Joseph Smith gave the follow-
ing answer on 5 January 1841: “All priesthood is
Melchizedek, but there are different portions or
degrees of it. That portion which brought Moses to
speak with God face to face was taken away; but that
which brought the ministry of angels remained. All the
Prophets had the Melchizedek Priesthood and [were]
ordained by God himself” (Words of Joseph Smith,
spelling and punctuation standardized). In 1839, as
they were about to depart for England, the Prophet
Joseph Smith explained to the Twelve Apostles the
only way the full endowment was available during the
Mosaic dispensation:

Now what is this other Comforter? It is no

more nor less than the Lord Jesus Christ

Himself; and this is the sum and substance of

the whole matter; that when any man obtains

this last Comforter, he will have the personage

of Jesus Christ to attend him, or appear unto

him from time to time, and even He will mani-

fest the Father unto him, and they will take up

their abode with him, and the visions of the

heavens will be opened unto him, and the

Lord will teach him face to face, and he may

have a perfect knowledge of the mysteries of

the Kingdom of God; and this is the state and

place the ancient Saints arrived at when they

had such glorious vision[s]—Isaiah, Ezekiel,

John upon the Isle of Patmos, St. Paul in the

three heavens, and all the Saints who held

communion with the general assembly and

Church of the Firstborn (Words of Joseph

Smith, 27 June 1839).

• The Ten Tests in the Wilderness Leading to the “Day
of Provocation:”

  (1) At the Red Sea: Ex 14:10–12; 

  (2) The Waters of Marah: Ex 15:22–24

  (3) The Wilderness of Sin (Between Elim and Sinai):

Ex 16:1–3

  (4) Proving Israel by Manna and Quail: Ex 16: 19–20;

Ex 16:27–30

  (5) Massah [Temptation] and Meribah [Contention or

Strife] at Rephibim: Ex 17:1–4

  (6) Incomplete Endowment at Sinai: Ex 19; 20:18–21,
1–19; 22ff; Deut 4:33–36; 5:4–5, 22–33; D&C
84:19–25

  (7) The Golden Calf: Ex 32:1–35; JST Ex 34:1–2

  (8) The Fire at Taberah: Nu 11: 1–3

  (9) Plague at Kibroth-hattaavah [The Graves of Lust]:

Nu 11 :4–34

(10) Final Day of Provocation (at Kadesh, in the

Wilderness of Paran): Numbers 13–14

• By authority of the keys given to him by Moses, Jos-
eph bestowed the fulness of the endowment on 4 May
1842 as recorded by eyewitness Willard Richards:

Wednesday, May 4.—I spent the day in the upper

part of [Joseph's Red Brick] Store, that is, in the private

office [of the Prophet Joseph Smith] . . . in council with

General James Adams, of Springfield, Patriarch Hyrum

Smith, Bishops Newel K. Whitney and George Miller, 

and [Elders] Brigham Young and Heber C. Kimball.

[With these brethren, I was] instructed [by the

Prophet] in the principles and order of the priesthood,

[and from him received my] washings and anointings,

and endowments, and the communications of keys,

pertaining to the Aaronic Priesthood, and so on to the

highest order of the Melchizedek Priesthood, setting

forth the order pertaining to the Ancient of Days and all

those plans and principles by which anyone is enabled

to secure the fulness of those blessings which has been

prepared for the Church of the Firstborn, and come up

into and abide in the presence the Eloheim in the eternal

worlds [D&C 76:118 (115–18)].

[Joseph Smith] in this council instituted the An-

cient Order of things for the first time in these last days. 

And the communications I [received in] this Council

were of things spiritual, and [are] to be received only by

the spiritual minded: and there was nothing made

known to [us by the Prophet] but [what] will be made

known to all Saints, of the last days, so soon as they are

prepared to receive, and a proper place is prepared to

communicate them, even to the weakest of the Saints:

therefore let the Saints be diligent in building the

temple and all houses which they have been or shall

hereafter be commanded of God to build, and wait their

time with patience, in all meekness and faith, and

perseverance unto the end.  knowing assuredly that all

these things referred to in this Council are always

governed by the principles of revelation. (From draft

entry of 4 May 1842.) 

• Long before Moses, and no doubt seen by Moses in
vision, our Father Adam set the pattern of gatherings
such as Sinai when he invited eight generations and
1,000 years of his posterity to come from two distant
righteous locales to attend a glorious gathering in the
valley of Adam-ondi-Ahman. This more sacred and
solemn assembly resulted in the greatest fulfillment of
Endowment blessings so far in the history of the
world. Greater than Enoch’s city—for Enoch’s emerg-
ing city was present at Adam-ondi-Ahman! Greater
than Melchizedek’s gathering that obtained heaven.
Greater than the Apostles at Pentecost. Greater than
the Nephites at Bountiful.  Before the Millennium, it
will only be surpassed by the gathering at the same
location before the Second Coming of the Lord!

— Andrew F. Ehat, August 31, 2009


